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Abstract

Kafir in the Qur'an is not always associated with non-Muslim meanings. The
meaning of Kafir in the Khawarij has various meanings. The Khawarij are
followers of Ali bin Abi Talib who left the ranks due to disagreements with Ali,
who accepted arbitration. Muhammad bin Ydsuf bin Isa bin Shalih Ithfisiy is a
khawarij figure who translated infidels in the book Hamyén al-Zad ila Dar al-
Ma'ad. The method used in this research is qualitative and library-based research
using the descriptive-analytical method, namely describing the book's object of
study and then continuing to analyze the book. The purpose of this writing is to
find out how Muhammad bin Yusuf al-Itfisiy views the deception of the meaning
of kufr in his book. The results of this study are that Muhammad bin Y#suf bin
fsa bin Shalih Ithfisy is not always kufr as kufr i'tiqad, which makes the
perpetrators fight in hell. Muhammad bin Y{suf bin Isa bin Shalih Ithfisy divided
what is meant by kufr as; 1) Lying in the name of Allah, 2) Not making
revelation a law, 3) Apostasy, 4) Shirk, 5) Fighting the Believers.

Keywords: Kufi, Hamyéan al-Zad ila Dar al-Ma’ad, Khawarij Ibadiyyah.

Abstrak
Kafir dalam al-Qur’an tidak selalu dikaitkan dengan makna non-muslim.
Pemaknaan Kafir dalam aliran Khawarij memiliki makna beragam. Khawarij
merupakan aliran pengikut Ali ibn Abi Thalib yang keluar meninggalkan barisan
karena ketidaksepakatan terhadap Ali yang menerima arbitrase. Muhammad bin
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Yisuf bin Isd bin Shalih Ithfisy merupakan tokoh khawarij yang menafsirkan
tentang kafir dalam kitab Hamyéan al-Zad ila Dar al-Ma’ad. Metode yang
digunakan dalam penelitian ini termasuk dalam kualitatif dan berbasis
kepustakaan (/iberary research) dengan memakai metode deskriptif-analitis, yaitu
mendeskripsikan kitab yang menjadi objek kajian kemudian melanjutkan
menganalisis kitab tersebut. Tujuan penulisan ini untuk mengetahui Bagaimana
pandangan Muhammad bin Yusuf al-Itfisy terkait menafsirkan makna kufr dalam
kitabnya. Hasil dari penelitian ini adalah Muhammad bin Yosuf bin Isd bin
Shalih Ithfisy tidak selamanya memahami &kufi sebagai kufi i’tigad yang
menjadikan pelakunya kekal di dalam neraka. Muhammad bin Ydsuf bin sa bin
Shalih Ithfisy membagi bahwa yang dimaksud dengan kufr adalah; 1) Berdusta
atas nama Allah, 2) Tidak menjadikan wahyu sebagai hukum, 3) Murtad, 4)
Syirik, 5) Menghalangi seseorang dari jalan Allah, 6) Memerangi Allah, 7)
Memerangi Nabi, 8) Memerangi Orang Mukmin.

Kata kunci: Kuft, Hamyan al-Zad ild Dar al-Ma’ad, Khawarij Ibadiyyah.

Introduction

The "kufi" term in the Qur'an is not always associated with non-Muslim. Kufr is
the antithesis of faith, the most fundamental teaching of Islam.' Toshihiko Izutsu, a
scholar who studied this term, stated that kafir in the Qur'an has two transformative
meanings.” In the Mecca period, it was interpreted as a rejection of faith; in the Medina
period, it was positioned as the enemy of religion and politics.’ The difference between
the two occurs due to aqidah and socio-cultural.* The interpretation of kafir also came
from a khawarij figure who interpreted it differently. He is Muhammad bin Yusuf bin
'Isa bin Salih Ithfisy, who explained that the meaning of kufr is not the polytheists nor
believers. They are named infidel, but it is not in terms of belief because they do not
deny the existence of Allah SWT.

The school of khawarij has succeeded in producing various writings, including
Hamyan al-Zad ila Dar al-Ma'ad. This Muhammad bin Yusuf al-Itfisy's exegesis book
is associated with the ideology of the khawarij sect of al-‘Ibadiyah.’ In the
interpretation of the Qur'an, the interpretation of al-i'tiqadi is based on theological or
religious guidelines patterns that aim to legitimize its people. The 'Tbadiyah sect is the
most moderate and flexible follower of the Khawarij ideology and is the closest to

! Zainal Abidin, “Kufr Dalam Perspektif Hadis,” Studia Islamika 05,no. 1 (2008): 88.

2 Ahmad Umam Aufi, Muslich Shabir, “Kontruksi Kafir Dalam Diskursus Tasawuf: Analisis Wacana
Kritis Kata kafir Pada Kitab Hadza al-Kitab Matn Al-Hikam Karya Sholeh Darat,” Khazanah 20, no. 1
(2022): 86.

? Zein Nashrurrahman, “Contribution of the Umayyad Dynasty to the Development of Islamic
Civilization (661-750 AD),” El Tarikh 3, no. 1 (2021): 55.

* Sihabussalam, “Relasi Makna Orang Kafir dan Muttaqin dalam Islam,” Jurnal Indo-Islamika 1, no.
2 (2011): 67.

> Hairul Puadi, “Radikalisme Islam: Studi Doktrin Khawarij,” A/-Qalam 4, no. 1 (2016): 43.
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Sunni.® Their view of kufis generally understood as disbelief. In the context of its use,
the mention of kafir is found in religious activities.” For them, Muslims who have a
different understanding from them are not polytheists. In QS. al-Bayyinah: it is stated
that someone who is polytheist is equal to the people of the book in terms of his denial
of Islamic teachings. However, according to this group, they are also not believers.
They call it an infidel, but they are not infidels regarding belief because they do not
deny the existence of Allah.*

This uniqueness is the background for the author to examine further to contribute
to the science of interpreting the Qur'an. Moreover, the Khawarij school, as one of the
earliest sects of Islam, still has adherents.” The study in this writing will answer some
basic questions; first, how is the ideology of the mufassir in writing the book Hamyan
al-Zad ila Dar al-Ma'ad. Second, what is Muhammad bin Yusuf al-Itfisy's view
regarding interpreting the meaning of kufr in his book, and why kafir is not interpreted
as an infidel in terms of belief.

The method used in this study is included qualitative and library-based research
(library research)." The method used in this research is descriptive-analytical, namely
describing the book's object of study and then continuing to analyze the book. The
verses of the Qur'an that talk about kufr will be sorted and selected using a thematic
method. The steps in using this method are looking at the books and verses related to
infidels and then looking at the interpretation of the views of Muhammad bin Yusuf al-
Itfisy in interpreting the meaning of kafir.

Biography of Muhammad bin Yusuf Itfisy

His full name is Muhammad bin Yusuf bin 'Isa bin Salih Itfisy al-Wahab al-Ibadi.
He came from the Mizab Valley, Morocco, and grew up as an ascetic and careful
person." The word itfisy, which was pinned on the scholar who was born in
Gardaiyyah in 1821 AD, is a laqab intended for a great sheik. This word can also be
read as itfiyyas or itfiyyis. He memorized the Koran when he was eight years old. He
diligently attended the daurah and study center at the Gardayyah mosque, which was
cared for by Shaykh Baban bin Yusuf."> The scholar qutb al-aimmah by followers of

_ibadiyah is a mujaddid whose opinion is recognized."”

® Muhammad Ahmad, Tauhid llmu Kalam (Bandung: Pustaka Setia, 1998), 157.

7 Abdul Wahid, “Persepsi ‘Kafir’ pada Muslim dan Non-Muslim: Konteks, Penggunaan, dan
Komunikasi Partisipatif,” Tuturlogi: Journal of Southeast Asian Communication 1, no. 2 (2020): 80.

¥ Saleh, “Khawarij; Sejarah dan Perkembangannya,” El-Afkar 7, no. 2 (2018): 9.

’ Mohammad Syafiq Ismail, “Khawarij The Earliest Sect In Islam? A Brief Overview Of Its History
And Thought,” a/-Sirat Bil. 20, no. 1 (2022): 77.

' Maula Sari dan Syafiul Huda, “Al-Nihayah Fi Al-Fitan Wa Al-Malahim: Studi Analisis Kitab
Hadis Ibnu Kasir,” Al-Bukhari: Jurnal Ilmu Hadis 3, no. 2 (2020): 190.

" Muhammad Husein adz-Dzahabi, A¢-Tafsir wa al-Mufassirin, Jilid 2 (Kairo: Maktabah wahbah,
2000), 236.

'2 Abdullah, “Epistemologi Tafsir Takfiri Madzhab Ibadliyyah Khawarij (Studi tafsir Hamyén az-Zad
ila Dar al-Ma’ad karya Muhammad bin yusuf Itfisy,” Jurnal Fikrah:Jurnal Ilmu Akidah dan Studi
Keagamaan 10, no 1 (2016): 25.

" http://www.alabadyah.com/showthreadl.php?id=188 (diunduh pada 13 Mei 2019)

Jurnal At-Tibyan: Jurnal llmu Alqur’an dan TafSir, Vol. 7 No. 2, December 2022


http://www.alabadyah.com/showthread1.php?id=188

The Meaning Of Kufi- In The Book Of Hamyan Al-Zad — Syafiul Huda, Maula Sari, Cut Fauziah. 207

He studied figh from his older sibling named Ibrahim bin Yusuf Itfisy and
studied mantig from Shaykh Said bin Yusuf." Before he was even 16, this cleric from
Morocco was already teaching and writing. It is said that he did not sleep more than
four hours a day and a night. The number of his works is more than 300 books in
various fields of science. There is the science of kalam, usul al-figh, figh, hadis, nahw,
sarf, balagah, falak, and others. In the world of Al-Qur'an studies, he wrote three
books, namely Da' i al-‘Amal Ii Yaumi al-Amal, Taisir at-Tafsir, dan Hamyan az-Zad
ila Dar al-Ma'ad. Unlike his last two works, Da’i al-‘Amal Ii Yaumi al-Amal was not
finished yet. He passed away at the age of 96 years in 1332 H."

Mufassir ideology

Khawarij is the plural of kharijah'® which means those who withdraw from
obeying Muslim leaders because they have gone astray - according to them - and do
not help the truth.”” Based on this etymological understanding, khawarij means every
Muslim who wants to leave the unity of the Muslim Ummah."® Before separating from
Ahlus Sunnah, they were known as qurra’ because they often read the Qur'an and
worshiped.” After leaving, they were called khawarij and haruriyyah (their attribution
to their place of residence in Iraq, Harura'). Not all followers of Ali are unanimous with
this arbitration.” They named themselves al-syurah (3%), that is, those who sell
themselves to God with their understanding.”’ The Khawarij emerged due to political
factors and disappointment at Ali bin Abi Talib's decision at the tahkim event.” They
declared themselves out of the ranks of Ali bin Abi Talib in his dispute with
Muawiyyah.”

The Khawarij is genealogically divided into several sects, with one sect and
another having different religious thoughts and views.** There are four points of

'* Abdullah, “Epistemologi Tafsir Takfiri Madzhab Ibadliyyah Khawarij (Studi tafsir Hamyan az-Zad
ila Dar al-Ma’ad karya Muhammad bin yusuf Itfisy,” 26.

15 adz-Dzahabi, A¢-Tafsir wa al-Mufassirin, 236.

'® Every group, whether from companions, tabi’in, or others, who claim to separate themselves from
the legitimate leaders agreed upon or elected by the majority of the people. See Muhammad bin ‘Abdul
Karim asy-Syahrastani, a/-Milal wa an-Nihal, (Beirut: Dar al-Ma’rifah, 1993), Juz 1, 132. lihat juga
Abdul Qahir al-Baghdadi, al-Farqu bain al-Firaq, (Mesir: Maktabah Ibn Sina, tt), 72

"7 Muhammad bin ‘Abdul Karim asy-Syahrastani, al-Milal wa an-Nihal, Jilid 1 (Beirut: Dar al-
Ma’rifah, 1993), 136.

'® Husni Fuaddi, “Al-Siayasah Al-Syar’iyyah Dalam Pemikiran Khawarij,” Ahkam 2, no. 2 (2022):
138.

" Anas Nasrudin, Lesti Lestari, Adi Noviardi, Heri Setiaji, “Khawarij: Aliran-Aliran Dan
Pemikiran,” A/ Amin 4, no. 02 (2021): 89.

Y H. Lalu Muhammad Fazulurrahman, “Khawarij dan Isu Radikalisme,” Sophist 3,no. 1 (2021): 6.

2! Zaenal Arifin, “Pemikiran Teologi, Politik Dan Sosial Khawarij,” Al-Ifkar 16, no. 02 (2021): 25.

*2 Fithrotin, “Al Dakhil Shi’ah wa Al-Khawarij (Infiltrasi Faham Syiah dan Khawarij dalam Tafsir
Al Quran),” al-I’Jaz 3, no. 2 (2021): 10.

» Mahfuzah Sania, M Alfan Sidik, “Pemikiran Khawarij (Studi Historis Genealogis Pemikiran
Islam),” Rusydiah 1, no. 1 (2020): 135.

* Khotimah Suryani, “Bahasa Peradaban dan Kebangsaan Dalam Pemikiran Khawarij,” Dar eL-Ilmi
9, no. 01 (2022): 141.
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difference between schools that deviate from Ahlus Sunnah. The view that there are
schools of thought, such as the Kharij, Shia, Mu'tazilah, and others, is at odds with the
view of Ahlus Sunnah.” These four things are (1) Faith; According to Ahlus Sunnah,
which bases its views on the Quran and Hadith, faith is speech and action. It can
increase and decrease. (2) Qadr; Ahlus Sunnah considers faith in gadar or God's decree
to be part of the pillars of faith. (3) Names and Attributes of God; Ahlus Sunnah
acknowledges the existence of God's substance and nature and rejects the likeness of
God. Just as nothing resembles Allah's substance (form), they also believe that
creatures possess no characteristics resembling His. (4) Imamate; the ahlus sunnah
agree that the imams after the Prophet are Abu Bakr, Umar, Usman, and Ali.

Even though they both came out of Ahlus Sunnah, the characteristics that
distinguished the khawarij from the deviant group were rebelliousness, enthusiasm,
and quick thinking.** As for their similarities, they are brave, righteous, and passionate
about worship, but in error and stupidity.”’ The Khawarij a/-‘lbadiyah are more
moderate and closest to Sunni.®® They easily accuse infidels or polytheists against
anyone who does not follow them. Infidels or polytheists are naturally permitted for
their blood to flow.”” The Khawarij themselves were divided into many factions.
According to the author of the book al-Milal wa an-Nihal, there are eight streams. The
author of the book al-Adyan, who has an Ibadliyyah view, says that the khawarij are
divided into 16 schools.*® Meanwhile, according to the converts to the Firaq
Mu'asyarah book, there are 20 sects. Of the many schools disputed in number, we
should know at least three groups based on their bigotry. The most exaggerated is
azariqah then, followed by najdat. The most flexible group is 'ibadliyyah.’' 'ibadliyyah
is a group of followers of 'Abdullah ibn' Ibad who rebelled against the reign of Caliph
Marwan ibn Muhammad. They are the only khawarij group that still survives today.*”
Currently, their presence is scattered in al-Jazair, Tunisia, Libya, Oman, and
Zanjabar.”

» Ahlus sunnah has 15 main teachings which in essence must be understood correctly by every
mature, intelligent Muslim. Each pillar has problems related to main matters and branches. They agreed
on this basic issue. Against the second, they sometimes disagree. But this does not make them mislead
and wicked one another. For more details see Abdul Qahir al-Baghdadi, a/-Farqu bain al-Firaq, (Mesir:
Maktabah Ibn Sina, tt), 279-280

%% Tkrom Shaliadi, “Khawarij: Arti, Asal-Usul, Firqah-Firqah, Dan Pendapatnya,” Islamuna: Jurnal
Studi Islam 2,no. 1 (2015): 16.

*’ Ahmad Pihar, Haidar Putra Daulay, Zaini Dahlan, “Pemikiran Teologi Klasik Khawarij dan
Syi’ah,” Mudabbir 1, no. 2 (2021): 35.

2 Ahmad Choirul Rofig, “Moderasi Khawarij Ibadiyah,” A/-Tahrir 12, no. 2 (2012): 399.

¥ Sukring, “Ideologi, Keyakinan, Doktrin dan Bid’ah Khawarij: Kajian Teologi Khawarij Zaman
Modern,” Jurnal Theologia 27, no. 2 (2016): 413.

0 Ghalib bin ‘Ali *Awaji, Firag Mu’4sharah Tantasibu ila al-Islim wa Bayinu Maugqif al-Islim
minhg, Juz 1 (Jeddah: Maktabah *Ashriyyah Dzahabiyyah, 2001), 249.

' Safir ‘Abdurrahman al-Hawali, Ushil al-Firaqg wa al-Adyén wa al-Madzéhib al-Fikriyyah (al-
Riyad, 2010), 29.

32 al-Hawali, 29.

3> Awaji, Firaqg Mu’4sharah Tantasibu ila al-Islim wa Bayanu Maugqif al-Islim minh3, 245.
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In the religious context, the ibadliyyah school has the following views (1)
Muslims with different religious understandings are infidels, not polytheists. Their
country is the land of monotheism except for the legitimate leader's army camp, which
they consider dar al-bagy (house of tyranny). (2) The perpetrators of grave sins are
called muwahhidun (people who believe in one God), not believers. According to al-
Ka'bi, the perpetrators of major sins are called infidels (non-faithful disbelievers).
These two opinions can be combined with his views on hypocrisy. (3) Hypocrite; the
hypocrites at the time of the Prophet were called muwahhidun. However, they
committed big sins that made them infidels (being infidels due to big sins are not
polytheists). (4) Blood is forbidden unless they take up arms and there is a warning. (5)
Their Ghanimah, besides weapons and mounts, is not permissible (haram) to take. (6)
to marry them is permitted. (7) They can be inherited from each other. (8) Their
testimonies are acknowledged.*

The Khawarij does not divide big and small sins because, for the khawarij, all
sins are big.” Regarding the status of infidel attached to Muslims who do not share
this view, the author sees that this disbelief is interpreted as a status of an infidel who
does not reach the polytheist level where the perpetrators of this polytheism believe in
the existence of a god except Allah in their faith.” It can also be understood as
disbelief which is parallel to apostasy. This can be seen in their view of inheritance.
This 7badiyah group allows Muslims with different religious understandings to obtain
inheritance rights from 7badiyah people. Meanwhile, the Prophet firmly forbade his
people to inherit the property of his family, who is an infidel, or give them inheritance
rights. Imam Muslim narrated from a companion of Usamah bin Zaid that the Prophet
said: "Muslims may not give inheritance rights to infidels. and infidels may not give
inheritance rights to Muslims" (HR. Muslim).”” So, the infidel label that the Tbadiyah
people addressed to them did not deny the existence of inheritance.

Overview of the Book Hamyan az-Zad ila Dar al-Ma’ad

Al-Zahabi explained that this exegesis book was considered a reference and
reference for interpretation scholars in the al/-‘Ibadiyah group. This interpretation is
not included in the category of classical interpretation, but the author combines and
criticizes the understanding of the previous commentators.” This interpretation
approach is analytic (zah/ili). In the systematics of this interpretation, the author
mentions the name of the sura, and the number of verses, then groups Makki and

** asy-Syahrastani, a/-Milal wa an-Nihal, 152-157.

% Ramli Nur, “Radicalization of Faith Concept in the School of Islam: Study of Khawarij and
Muktazilah,” Asian Social Science 14, no. 7 (2018): 68.

% Muhammad Sairi, “Sectarianism In Islam: The Study Of Khawarij and Majlis Mujahidin
Indonesia,” Mimbar Agama Budaya 38, no. 1 (2021): 56.

3" Imam Muslim, Shahih Muslim (Beirut: Dar al-Fikr, 2003), 793.

¥ Nurbaiti, “Kritik Tafsir Hamayan Al-Zad Ila Dar Al-Ma’ad Kajian Tafsir Teologis Subsekte
Khawarij Al-Ibadiyah,” A/-Dhikra 3,no. 1 (2021): 19.
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Madani and explains the virtues of the letter and explains the verses in detail both with
the linguistic, nahw and balagah approaches.

In searching for this exegesis book, the author found the online version
(altafsir.com)® printed in pdf format (incomplete). The author failed to find the first
volume. Usually, we can find information about the background of writing,
systematics, sources, etc., in the muqaddimah. Meanwhile, in the online version, the
study immediately goes into the interpretation of verses. Unlike the printed version,
the introduction for each letter submitted by the convert is not included. Based on
these findings, it is a bit difficult to analyze this exegesis book.

This exegesis book consists of 15 volumes with several volumes divided into 2
(6-10 and 12). Regarding the name, some call it Hamyan az-Zad ila Dar al-Ma'ad,
following wazn fa'lan, which means mubalagah. This is stated by adz-Zahabi in al-
Tafsir wa al-Mufassirun.*® But some call it by a slightly different name, Haimayan az-
Zad ila Dar al-Ma'ad. This name is found in the printed version of the book. 'Itfisy, in
presenting the interpretation of his verses, uses the fah/ili method. He analyzes verse
by verse sequentially until the last verse of the Qur'an. In discussing the verses, the
author occasionally uses language and qira'at approaches. The following is an
overview of the interpretation content of Hamyan az-Zad ila Dar al-Ma'ad.

Volume | Part Content in Volume * Completion Time
1 No volume found -
2 al-Baqgarah: 42-180 -
3 al-Bagarah: 181-286 -
4 Ali ‘Imran - an-Nisa’: 51 -
5 an-Nisa’: 52 - al-M3a’idah 2 Rabius Sani 1306 H
6 1 al-An’am -
2 al-A’raf: 1-151 10 Sya’ban 1306 H
7 1 al-A’raf: 152 - al-Anfal -
2 at-Taubah 7 Muharram 1307 H
8 1 Yinus - Hud -
2 Yisuf - ar-Ra’d 20 Syawal 1307 H

% altafsir.com belong to yayasan A/u al-Bait al-Mulkiyyah Ii al-Fikr al-Islimi. It contains studies on
the Qur’an, tajwid, qira'ah, ‘ulum al-Qur’an, and translation of its interpretations. The translation
contains a translation of the Qur'an in 30 languages. In addition, this website also provides various
books, but in small quantities. the interesting thing when looking for interpretations through the web is
that the reader must first know the sect of the commentators. For more details see
https://www.altafsir.com/ (downloaded in 23" May 2019)

* Muhammad Husain Al-Dhahabi, a/-Tafsir wa al-Mufassirun (Kairo: Dar al-Hadith, 2005), 236.

' Muhammad bin Ydsuf Ithfisy, Hamyéan al-Zad ild Dir al-Ma’ad (Oman: Wazarat al-Turats Al-
Qauumi wa al-Tsaqafah, 1994), 27.

*> The numbering of the verses presented in the contents section follows the numbering of the Kufah
Ulama. On the last page of volume 2 it is written that "this volume will be followed by volume 3 with
the discussion starting with al-Baqarah: 180, f2 man baddalahi ba’da ma sami’ahii ...”. After cross-
checking the verse, it is found that it was the 181st verse in the Mushaf existing in Indonesia.
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9 1 Ibrahim - an-Nahl -
2 Bani Isra’il 4 Sya’ban 1308 H
10 1 al-Kahfi — Maryam -
2 Thaha - al-Anbiya’ 25 Rabiul Awal 1310 H
11 no volume found -
12 1% asy-Syu’ara - as-Sajdah -
2 al-Ahzab - ash Shaffat * 20 Rajab 1310 H
13 Shad — adz-Dzariyat -
14 ath-Thiir — Nth -
15 No volume found -

To make it easier to give an overview, the systematics of writing through two
sides will be presented; one volume book based on surah. There are at least six things
in each volume of this Hamyan al-Zad ila Dar al-Ma'ad book. The content in each
volume consists of (1) Statements about a few books and their amazing authors. This
section also shows the style of ideological interpretation, zahara fih ‘aga'idu ahl al-
istigamah (the aqidah of the istiqgomah person is clear in this book), and sources of
quotations (the book, sunnah, ijma'). (2) The tasrih (statement) sentence from the
publisher, in this case, is the kingdom of Oman. He emphatically stated that he was
free from the content of this work of interpretation. (3) 7asrih sentence from his
student, Yahya bin Khalfan bin Abi Nabhan al-Kharusi. It is stated on one page, which
contains a self-declaration, that this book of his interpretations has been donated for
anyone to study. In addition, through this zasr7h, the author invites readers to provide
input.” (4) interpretation includes the surah's preamble and interpretation. (5) Prayer
for the victory of Muslims over polytheists. (6) Concluding sentence containing
information on the discussion of the next volume and a description of the time of
writing.

Based on the surah, the detail systematics is the mention of the name of the
surah, the preamble to the surah, the basmalah, and the interpretation. Through the
Mugaddimah Surah, the author shares his insights about the other names of the surah
being studied,” Makki-Madani, the number of verses following the disagreements of
the scholars, the number of vocabulary in the surah, the number of letters in the surah,
and the fadilah of the letter. In contrast to the first (sourced from narration),

information on fadilah surah is taken from the hadi$ of the Prophet and others. As

* There are several differences in the presentation of this book. There is a table of contents on the
back of this volume. It is strongly assumed that this addition is due to the number of letters studied in
volume 12.1 increasing. If the previous volumes only contained 1, 2, or 3 letters, then in volume 12.1
until the end, the number of letters is at least 5 letters. It is possible that the presentation of this table of
contents began in the previous volume. Because it contains 4 letters. But this is just conjecture because
volume 11 is not found.

* Ithfisy, Hamyén al-Z4d il Dér al-Ma’ad, 410.

* Ithfisy, 411.

* Ali ‘Imran in Torah is called Tayyibah
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previously explained, the word "itfisy" is a form of lagab addressed to a broad-minded
and noble shaykh.”” This word is characteristic of the author of the exegesis book being
studied, Muhammad bin Y#suf bin Isd bin Shalih Itfisy. Through this fact, we can
ensure that his capacity as a shaykh who has broad insight and is acknowledged to
have greatly influenced his interpretation of the verses of the Koran. At the end of
most of his volumes, the convert prays for the victory of Muslims and muwahhidin
over Christians and polytheists.* The use of muwahhidin does not tell anything but a
form of expression of the ibadiyah aspect of the author. For this group, muwahhidin is
a term for hypocrites. They are considered to have committed a grave sin that makes
them infidels (disbelievers because major sins are not polytheists).*

For the Khawarij 'Ibadli group, this interpretation has a special place. He became
the main reference in terms of interpretation of the Qur'an.” By analyzing the existing
content, especially when it intersects with the word kuft, it is found that the author is
influenced by his school of thought in interpreting the verses of the Qur'an. he
criticized and disrespected Usman as a companion. From here, the non-objectiveness
and even misguided interpretation appear. This can be seen from his interpretation of
QS. an-Nfir: 55:
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Translation: “(Someone who is kufr among them) after the presence of this pleasure
manifested by the fulfillment of the promise and the establishment of the
Khilafah - the disbelief that is meant is kufr favors which, in our opinion,
is called kufr nifaq. Or what is meant is kuft's shirk with apostasy. (they
are wicked) whose hypocrisy or polytheism is perfect. It is said that those
who remain infidels after this verse, are wicked with the wickedness of
shirk. I said - Allah knows better about his occult - that the person who
first disbelieved in this favor and denied his rights was Usman bin Affan.
The Muslims then surrendered themselves, wealth, and religion to him,
but he betrayed them in these three things.

Four sources are used in his interpretation, the Qur'an, hadith, the opinion of
scholars, and logic. First, the Qur'an is found, for example, in interpreting the word gist

7 Abdullah, “Epistemologi Tafsir Takfiri Madzhab Ibadliyyah Khawarij (Studi tafsir Hamyén az-Zad
ila Dar al-Ma’ad karya Muhammad bin yusuf Itfisy,” 26.

* Ithfisy, Hamyan al-Zad il Dar al-Ma’ad, 653.

¥ asy-Syahrastani, a/-Milal wa an-Nihal, 152-157.

% Muhammad Husain adz-Dzhabi, At-Tafsir wa al-Mufassirin, vol. Juz 1 (Kairo: Maktabah wahbah,
2000), 236.
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in QS. an-Nisa: 3, he quoted QS. Al-Jin: 15. In using this verse, Itfisy seems haphazard
without paying attention to the context of the verse and the meaning of the majazi
contains. He tends to do fa'wil/to the verses that differ from his ideology.

Second, Hadith with its function as an explanatory to verse. In interpreting the
verse of delivering the assets of orphans (QS. an-Nisa": 6), '[tfisy quoted the hadith of
murtthum bi ash-shalati li sab' (ordering them to pray when they are seven years old).
He also often quoted hadiths incriminating the caliph Usman. In addition, he did not
pay attention to the quality of the hadith he used. For example, the hadith says that
Uthman is the Pharaoh of Muslims. How could the Prophet say that when he chose him
as a companion and wedded him with his two daughters? Furthermore, when
conveying hadith about the virtues and benefits of surahs, the author mostly adhered to
the hadith maudu’

The third is the scholars' opinion, but occasionally the author criticizes their
views. He often does not use clear links or sources when quoting opinions haphazardly
attributed to mutagaddimin scholars. After quoting the words, he attributed to the
Prophet "that Usman was the Pharaoh of this people."

Fourth, logic; In addition to using references, the author also used logic. This
combination analyzes verses or hadith with the views of his ideology. He used it as a
support and reinforcement. However, the content of using the ‘ag/i is more dominant
than the nagli.

Kufr in the Qur'an

Before discussing Itfisy's view of the term kufi in his commentary, it would be
better if it was confirmed and mapped out what kufr is first. The term kuf, composed
of the letters kaf, fa', and ra', is repeated 525 times in the Qur'an with various
derivations.’" In the Qur'an, it is usually called kuff or infidel.”> Of all the forms of
derivation, the word wazn fu'lun, namely kufr itself, is repeated 37 times in 13 surahs.”
The term kufr means the opposite of faith, the opposite of gratitude, and expresses
self-freedom. The essence of disbelief is to cover something with a lid that can damage
it.>* The Prophet, his Companions, and the Salaf scholars gave the corridor of labeling
disbelievers very carefully. Thus, the Prophet and the scholars did not recommend that
Muslims convict other people as infidels unless this can be proven with various strong
reasons.” The word infidel cannot be interpreted singly.”® Some also say that kufi

! Moh. Isom Mudin, dkk., “Mendudukkan Kembali Makna Kafir dalam al-Qur’andan Konteksnya
secara Teologis, Sosiologis, dan Politis,” Al-Adabiya: Jurnal Kebudayaan dan Keagamaan 16, no. 1
(2021): 44.

2 Ahmad Irfan, “Inheritance wtih Different Religions In Counter Legal Draft of Islamic Law
Compilation: Legal Epistimological Analysis,” A/-Bayyinah: Junal of Islamic Law 4, no. 1 (2020): 98.

> Muhammad Fu’ad Abdulbaqi, al-Mu’jam al-Mufahras i Alfiz al-Qur’an (Beirut: Dar al-Fikr,
1981), 610.

* Ibnu Manzhur, Lisan al-‘Arab (Beirut: Dar Ma’arif, 2005), 3898.

> Salim Rosyadi, “Kafir Perspektif ta’wil Esoterik: Melacak Pemikiran Ibn ‘Arabi dalam Merespon
Pluralitas Agama,” Prosiding Muktamar Pemikiran Dosen 1, no. 1 (2021): 207.
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(disbelief) has been translated into atheism and materialism.”” However, an infidel is
often used as theological justification for non-Muslim groups.*® Ibn Faris wrote that
words derived from three letters, kaf, fa', and ra', have a basic meaning that goes back
to one word; closing (as-satr wa at-taghthiyah). Farid Essack interprets infidel as
oppression as the opposite or contradiction of faith manifested in love, peace,
togetherness, and prosperity.” Kufi- is translated as the opposite of faith because it
covers up the truth and lacks gratitude.” According to Buya Hamka, infidel identity
comes from God and not just comes from social laws.®'

Kafir, in general, only rejects the belief in Allah and Muhammad.* According to
Keller, things that do not relate to faith cannot be called disbelief unless they are in the
realm of faith.”® The absence of gratitude will destroy him slowly but surely. He is not
able to channel a gift he has in its place. Meanwhile, according to Toshihiko Izutsu,
infidels are more meaningful people who are ungrateful and ungrateful.*!

Ibn Manzhur divided kufr into 4 types; kufr inkar, kufi juhud, kufi mu'anadah,
and kufr nifaq.” Kufi inkar is a description of disbelief expressed by the tongue and
heart. He does not believe in the existence of the One God. If this disbelief is only
expressed verbally, while his heart agrees, it is called kuf juhud. The philosophers
were also accused of being infidels by some people because of their different
thoughts.® Meanwhile, suppose both of them do not deny the oneness of Allah but are
accompanied by a reluctance to carry out His teachings - as Abu Jahal disbelieved -
because of envy and enmity. In that case, it is called kufi mu'anadah. As for kufr nifaq,
namely confessing verbally, but his heart does not believe in the truth of what he
says.” Imam Mugqatil bin Sulaiman in his al-Wujud wa an-Nazhair fi al-Qur'an al-

'Azhim wrote down the four meanings of kufr; al-kufr bi tauhidillah wa inkarih, kufr al-
Juhud, al-kufr bi an-ni'mah, and al-bara'ah. First; disbelieving in the Oneness of Allah

*® Muhammad Hamdan, “Filosofi Kafir dalam al-Qur’an Analisis Hermeneutik Schleiermacher” 39,
no. 2 (2020): 95.

7 Muhammad Mumtaz Ali ,Md Maruf Hasan, “New Age In Contemporary Globalism: An Islamic
Response,” Law, Policy, Social Science 1, no. 1 (2022): 46.

** Ahmad Umam Aufi, Muslich Shabir, “Kontruksi Kafir Dalam Diskursus Tasawuf: Analisis
Wacana Kritis Kata kafir Pada Kitab Hadza al-Kitab Matn Al-Hikam Karya Sholeh Darat,” 86.

** Dewi Robiah, “Makna Muslim dan kafir Perspsektif Farid Esack Serta implikasinya Terhadap
Kerukunan Umat Beragama di Indonesia,” Is/lamic Review 9, no. 1 (2020): 112.

% Ibn Faris, Mu’jam Maqayis Lughah (Beirut: Dar al-Fikr, 1979), 191.

' Moh. Sholeh, masruroh, “Identitas Kafir dalam Al-Qur’an (Studi Analisis Tematik Penafsiran
Buya Hamka),” A/-Thigoh 4, no. 2 (2021): 81.

%2 Haikal Fadhil Anam, “Konsep Kafir Dalam Alquran; Studi Atas Penafsiran Asghar Ali Engineer,”
NALAR 2,no. 2 (2018): 25.

%3 Shoaib Ahmed Malik,Elvira Kulieva,Ayub Ayub, “Accepting Evolution Entails Kufr? A Critical
Appraisal of Nuh Ha Mim Keller’s Fatwa,” Jurnal Studi llmu-limu Al-Qur’an dan Hadis 22, no. 2
(2021): 509.

¢ Ahmad Nurrohim, An-Najmi Fikri R, “Makna Kafir Dalam Tafsir Muhammadiyah: Studi Analisis
Komparatif,” Profetika : Jurnal Studi Islam 22, no. 1 (2021): 155.

% Manzhur, Lisan al-‘Arab, 3990.

66 Saja Parvizian, “Averroés’ Takfir of al-Ghazali: Ta’ wil and Causal Kufr,” Ajis: American Journal
Of Islam And Society 38, no. 1-2 (2021): 67.

67 Manzhur, Lisan al-‘Arab, 3898.
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and denying it. This can be found in QS. Al-Baqarah: 6, QS. Muhammad: 32, and
others. Second, kufi al-juhud or infidel with speech alone as the People of the Book
who believe in the presence of the last Prophet, a prophet whose characteristics they
know very well, a prophet who will purify the teachings of the samawi, and so on, but
they deny, ridicule, and oppose him because he does not appear from their group. For
example, the term kufr with this second meaning can be found in QS. Al-Baqgarah: 89
and 146, Ali Imran: 97, and al-An'am: 20. Third, kufr ni'mat. The meaning that
Indonesians know as kufi ni'mat can be found in QS. Al-Baqarah: 125, asy-Syu'ara: 19,
and an-Naml: 40. Four, disengaging. Kuff, with this meaning, is the devil's word of
choice when blamed by his followers at the end of the day. He disengaged from the
shirk they had committed (QS. Ibrahim: 22). This term is also used by those sentenced
to hell. Some of them claim to be free from some of the others (QS. al-'Ankabut: 25
and al-Mumtahanah: 4).

Bassam Rusydi Zain categorized kufr verses into approximately 79 sections.
There are three interesting things to describe attention to from the 79 sections, namely
the classification of kufr verses based on kufr as opposed to the pillars of faith (totaling
five themes), the nature of disbelievers, which is reflected in 40 characteristics, and the
forms of disbelief according to the Qur'an which eight shapes in total.”® From the two
sources that compile kufr verses, the author tends to choose the view conveyed by
Bassam, namely the eight forms of disbelief. Although basically, the grouping of
ma'tsur verses is also fjtihadi or ra'y. This is because the main theme discussed in this
article is the meaning of kuf, according to one Ulama. These eight things are 1). lying
in the name of Allah, 2). Not using revelation as a law, 3). apostate, 4). shirk, 5).
obstructing someone from the path of Allah, 6). fighting Allah, 7). fighting the
Prophet, 8). Fighting the believers. However, Bassam's verses will not be analyzed in
these eight minor themes. One verse will be taken from each theme. For the first form,
there is QS. al-Maidah: 103. The previous verse, QS. al-Maidah: 44 becomes the verse
for the second form of disbelief. Kufi in the form of apostasy is in QS. Al-Baqarah:
217. Whereas in the form of shirk, there is the first verse of sura al-An'am. Regarding
the fifth form of kufr, there is QS. Al-Anfal: 36. Disbelief in the form of fighting Allah
can be seen in QS. al-Mujadalah: 5. Meanwhile, in the form of fighting the Prophet, it
is in QS. Muhammad: 32. The last form of kufr; fighting the believers, is in QS. Al-
Anfal: 12.

Kuft in It fisy's Perspective
Lying in the name of Allah
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% Muhammad Bassam Rusydi Zain, al-Mu’jam al-Mufahras Ii Ma’ani al-Qur’an al-‘Azhim
(Damaskus: Dar al-Fikr, 1995), 1002-1022.
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Translation: “But those who disbelieve invent falsehood about Allah, and most of them
do not reason”. (QS. al-Maidah: 103)

This verse discusses livestock with certain criteria in the view of the Jahiliyyah
Arab community. Itfisy interpret the verb kafart as asyraku, the status he uses to name
people outside of Islam. The following interpretation confirms that after embracing
Islam, none of the companions practiced sa7bah.” As for the form of lying committed,
they said Allah ordered them to glorify bahirah, saibah, wasilah, and ham. Allah
prescribes this for their good and forbids all types of animals for them.
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Translation: (but those who disbelieve) associate partners with Allah and not a friend
who did bahirah and other practices again after converting to Islam.
(making lies in the name of Allah) for saying that Allah ordered us to
practice bahirah, sa'ibah, washilah, and hami ordered all of these to us and
made these animals forbidden for us.

Not Using revelation as a law
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Translation: “And whoever does not judge by what Allah has revealed - then it is those
who are the disbelievers”. (QS. al-Maidah: 44)

The Qur'an does not rule the next form of kufr. At a glance, QS. Al-Maidah verse
44 emphasizes that one form of disbelief that permits someone to be killed is to be
punished by human laws. According to his school's view, Itfisy considers that people
who disagree with this understanding are infidels. According to him, la hukm illa lillah
means there is no law except the law chosen by Allah. Thus, a person who does not
decide a case with Allah's guidance through the Qur'an is a disbeliever. In this case, he
used QS. al-Ma'idah: 44 to support his argument.” According to him, anyone who
denies Allah's law or acknowledges it but refuses to enforce it is a person who commits
great disobedience against Allah. In addition, they are considered ungrateful for God's
blessings given through His decisions that are full of wisdom and justice.

Thus, to Itfisy, the word kufi in this verse is interpreted as someone who is
disobedient to Allah. Kufi-is the opposite of gratitude. Not disbelief makes a person
leave Islam, and his blood is Aalal as his predecessors thought. According to him, this
applies to people who deny Allah's law, admit it but are reluctant to apply it, or do not

% Ithfisy, Hamyan al-Zad il3 Dér al-Ma’ad, 613.
" Ithfisy, 461.
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know about its existence, where their ignorance is related to things that can be known
from the Al-Qur'an, hadith, or scholars.

L‘.,,ea.l.@;-uj&cﬁe- O\-P.- jTM@L}MUT_iB w;‘fuﬂcd% ) J}/T&,('i'é;uzj
Sl Laslin T8 Bloas & 0snlal) Oy 43 GA50 lalall o andl o O Ly )0

Translation: “(and those who are not judged by what Allah sent down) by denying it
or admitting to denying it, not practicing it whether they know it or not,
where their ignorance is about something that can be known by
information from the Qur'an, hadith, or scholars (those are disbelievers)
who are disobedient to Allah with extraordinary levels of disobedience
and are ungrateful”.
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Translation: “And they will continue to fight you until they turn you back from your
religion if they can. And whoever of you reverts from his religion (to
disbelief) and dies while he is a disbeliever - for those, their deeds have
become worthless in this world and the Hereafter, and those are the
companions of the Fire; they will abide therein eternally”. (QS. Al-
Bagqarah: 217).
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Translation: “And whoever of you reverts from his religion (to disbelief) and dies
while he is a disbeliever - for those, their deeds have become worthless in

this world and the Hereafter, and those are the companions of the Fire;

they will abide therein eternally. The word yartaddu is the form of
muthawa'ah (effect) from radda. He said he put her back in this position,
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so she returned. A person who is returned by polytheists from their
religion to polytheism and then follows it by returning to polytheism and
dies in polytheistic conditions is a very loser person and far from
goodness. If Allah is willing because of their return to polytheism, their
good deeds have been damaged. In the Hereafter, they are not entitled to
be rewarded for these good deeds. This is their destruction in the
Hereafter. in a hadith narrated by Ibn Abbas from the Prophet
Muhammad, peace be upon him: whoever changes his religion, then kill
him. He is not entitled to protection and help from Muslims. There is no
good praise (which can be addressed to them). His wife is divorced and
has no right to inherit from Muslims. This is their downfall in the world”.

When explaining this verse, Itfisy began by discussing the term yartadid from the
sarf Perspective. This word becomes the effect of the verb radda. It says, "One returns
something to this position. Then something returns to the way it was before". A person
who is returned from their religion by polytheists to forget and agrees to return to
polytheism dies in a state of shirk. Then a person is a loser and far from good. His good
deeds are destroyed, and are not entitled to get the reward for his worship. They must
be killed. As for in this world, they may be killed, not be used as guardians, not be
praised in public, their wives are divorced, and they are not entitled to receive an
inheritance from Muslims.”" From this, it appears that Itfisy views Muslims who return
to their former religion as a result of leaving Islam. This disbelief causes his wife to be
divorced, have no inheritance rights, and even her blood is Aalal (permitted to be
killed).

Shirk
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Translation: “Then those who disbelieve equate (others) with their Lord”. (QS. al-
An’am: 1)

After praising Allah for the grace of creating the heavens and the earth and the
existence of darkness and light, Allah closes this verse with the attitude of an infidel,
associating Allah with others other than Him. Regarding the final part of this verse,
Itfisy begins his interpretation by explaining ‘afaf summa to the term alhamdulillah,
which opens the 6" letter in the order of the Qur'an Mushaf. Then he understands the
term summa here as the distance and the great difference between Allah and something
that the disbelievers make as His partners and something they are more inclined
towards than Allah. They also deny the blessings of Allah that appear from the heavens
and the earth and darkness and light. One benefit of darkness is to rest your eyes,
making it easier to sleep. At the same time, others than Him cannot create the heavens
and the earth and create darkness and light. From this, we can conclude that he

! Ithfisy, 186.
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understands the term kufr in this verse as kufi shirk and kufr ni'mat. Kufi shirk in the
form of the unbeliever's assumption that there is a god besides Him. At the same time,
kufr ni'mat is in the form of their denial of the benefits that arise from the heavens and
the earth as well as darkness and light.

B p Vg O Aelsy g5 dg b o) 1l Wl e Cibadd) (Oghias o 19,487 11 €)
b psly DLl ey 2,3l lgand) e b (B stand 1900y cond ] e kety Bl 3
2oy st @i s ai Y e O we psdl U] Bgll Bl e ) dlal Rl daise

slly DLl e Y,

Translation: “( Then those who disbelieve equate (others) with their Lord) this sentence
is staff to the term alhamdulillah. The word tsumma shows affinity and
distance when they equate other than Allah with Him in terms of
worship. They are more inclined to other than Allah than to Allah. Deny
His blessings from heaven and earth, darkness and light. Among the
benefits of darkness are as a rest for the eyes from seeing and as a
reinforcement for sleep. While other than He was unable to create the
heavens and the earth, nor did he create darkness and light”.

Obstructing someone from the path of Allah
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Translation: “Indeed, those who disbelieve spend their wealth to avert (people) from
the way of Allah. So they will spend it; then it will be for them a (source
of) regret; then they will be overcome. And those who have disbelieved -
unto Hell they will be gathered”. (QS. al-Anfal: 36).

When interpreting the term fakfurun, which becomes fasilah in the previous
verse, Itfisy writes that takfurun in this verse is kufi i'tigad and kufi- amal. Both are the
same in terms of denial with words and deeds. It is just that the first form of kufr
involves the heart and faith. Itfisy then understands the term kufi in this verse as
Meccan infidels who want to spend their wealth to block others from Allah's way. This
is reinforced by his explanation which discusses the contribution of Quraysh infidel
leaders in funding the Uhud war. For example, Abu Sufyan supported the Uhud war
with the gold of 40 augiyah or 1600 dirhams.”

" Ithfisy, Juz 7, 214.
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Translation: “(/ndeed, those who disbelieve spend their wealth to avert) people (from

the way of Allah) which the disbelievers want to spend their wealth on
that matter (they will spend wealth) in that agenda. They told Abu
Sufyan and the person who had the property on his way back from Sham
"that Muhammad has killed your best people, so help us with this
treasure."
...from Imam as-Suddi, Mujahid, and Ibn Jubair: Abu Sufyan financed
Arabs other than the Quraysh tribe who gathered in Makkah and its
surroundings in the Uhud war with 40 gold auqgiyah. One auqiyah is worth
40 dirhams.

Fighting against God
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Translation: “Indeed, those who oppose Allah and His Messenger are abased as those
before them were abased. And We have certainly sent down verses of

clear evidence. And for the disbelievers is a humiliating punishment”.
(QS. al-Mujadalah [58]: 5)

In understanding the term 4kufi- in this verse which concludes with the reward of
the disbelievers, Itfisy used the term of the boundary line, which separates people who
are enemies to each other. Each of them is on a different side. If Allah and His
messengers are on one side, they are on the other side, fighting against it, ignoring its
limits, or choosing the boundaries of someone other than Allah and His messengers.
From the term boundary or line, it can be understood that disbelievers will never heed
Allah and His Messenger. This conclusion is captured by the writer from Itfisy's
following statement.”
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7 Ithfisy, Juz 14, 167.
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Translation: “(Indeed, those who oppose Allah and His Messenger) are enemies.
Because each faction of the two opposing camps is at a boundary that the
other is not, or violates it, wastes its boundaries, or prefers rules to rules’.

However, he also conveys allegedly not strong information — using the word gi/a
— that this verse relates to hypocrites and Jews who lived with the Prophet and his
companions in the same area. They wanted it and whispered to each other about the
place. If this information is correct, the term kufr, which closes this verse, may have a
double meaning. Kufr ni'mat refers to the hypocrites, and kufr i'tigad refers to the
attitude of the Jews. Here is Itfisy's explanation.”

e & o b Opai seedly U e a3 cdp t S L 15Saly gl (19257)
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Translation: “(must be humiliated) they were defeated and destroyed. ... it is narrated
that this verse was revealed to a people of hypocrites and Jews who were
waiting for the Prophet and his companions to get disaster. They hope
that it will come true”.

Fighting the Prophet
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Translation: “Indeed, those who disbelieved and averted [people] from the path of
Allah and opposed the Messenger after guidance had become clear to
them - never will they harm Allah at all, and He will render worthless
their deeds”. (QS. Muhammad [47]: 32)

The explanation conveyed in the form of kufr fighting Allah already represents
kufr in this form. However, in QS. Muhammad: 32 Allah describes the unbelievers as
those who deny, obstruct others from the path of Allah to believe in him, and fight
against His Messenger. From here, it is appropriate to analyze this verse to obtain an
Itfisy view regarding the term kufr.

Not much different from his explanation of QS. Mujadalah: 5, Itfisy also wrote
similar things, people who are against and hostile to him. Then he quoted the opinion
of some scholars that the meaning is all the infidels. There is another group opinion —
as he quoted — that what is meant is the Children of Israel. There is also an opinion of
no man's land - using the term gi/a - which he wrote. According to this opinion, what is
meant by infidels are Bani Quraizhah and Bani Nadlir. Other groups understand it as

™ Ithfisy, Juz 14, 167.
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hypocrites. Meanwhile, Ibn Abbas, the 7arjuman of the Qur'an, explained that these
infidels were Meccan infidels who supplied funds for the Badr war.”
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Translation: “(Indeed, those who disbelieved and averted [people] from the path of
Allah and opposed the Messenger) i.e., violate and fight against him (after

guidance had become clear to them). According to some commentators,

every disbeliever. A group said what was meant was 'the Children of

Israel." Some also say 'Bani Quraizhah and Bani Nadlir." Another group

said they were a bunch of hypocrites. Ibn Abbas said, 'those who fed the
disbelievers in the battle of Badr”.

Fighting the believers
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Translation: “(Remember) when your Lord inspired to the angels, "I am with you, so
strengthen those who have believed. I will cast terror into the hearts of
those who disbelieved, so strike (them) upon the necks and strike from
them every fingertip”. (QS. al-Anfal [8]: 12)

In this verse, the sentence that is the main focus is the fragment, "In the future, |
will give fear to the hearts of the disbelievers." Regarding this part, Itfisy does not
explain the term kufr. He quoted al-Qad's opinion that this verse fragment is an
explanation for the previous sentence, "Indeed I am with you, so strengthen (the
stance) of those who have believed." Both of them become explanations of something
that was revealed to angels. The non-explanation of the term kufr in this verse could be
because this verse discusses the battle of Badr, where there is no doubt who these
infidels are.

Conclusion

The "kufi" term in the Qur'an is not always associated with non-Muslim
meanings. The meaning of Kafir in the Khawarij school has various meanings. The
Khawarij are followers of Ali ibn Abi Talib who left him due to disagreements of
arbitration. The Khawarij were divided into small groups consisting of eight groups,
including a/-Muhakkimah, al-Azarigah, al-Nadjah, al-Baihasiyah, al-Ajaridah, al-
Tha'labiyah, al-Ibadiyah, and al-Sufriah. The interpretation in the book Hamyan al-Zad

7 Ithfisy, 449-450.
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ila Dar al-Ma'ad by Muhammad bin Yusuf bin 'Isa bin Salih Itfisy who presented the
khawarij with the a/- ‘lbadiyyah sect, especially in his discussion of infidels. He divided
kufr into eight meanings; 1. Lying in the name of Allah, 2. Not using revelation as a
law, 3. Apostasy, 4. Shirk, 5. Obstructing someone from the path of Allah, 6. Fighting
Allah, 7. Fighting the Prophet, 8. Fighting the Believers.
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